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Preface

In an era marked by environmental crises, humanity is at a crossroads. The relationship between
humans and the natural world is no longer harmonious, but is strained by climate change,
biodiversity loss, deforestation, and unsustainable resource consumption. Our materialistic
approach has led to the rapid depletion of natural resources, causing irreversible damage to
ecosystems. Melting ice caps, vanishing forests, water scarcity, and rising global temperatures
serve as stark reminders of the urgency of action.

COSMOS: Echoes of Nature is a platform dedicated to exploring, understanding, and addressing
these challenges. We believe that nature is not merely a resource for human exploitation but a
living entity with intrinsic rights. Rooted in both scientific and philosophical perspectives,
COSMOS welcomes diverse voices—from environmentalists and scientists to artists and
scholars—who seek to raise awareness, propose solutions and inspire change.

Our magazine publishes essays, interviews, book reviews, reports, videos, and artwork that
critically engage with climate change, environmental policy, sustainable technology, and cultural
perspectives on nature. While we acknowledge the spiritual and religious dimensions of
environmental ethics, COSMOS is a multidisciplinary platform open to all perspectives that
contribute to discourse on the future of our planet.

With the launch of COSMOS, we invite thinkers, researchers, activists, and creative minds to
contribute to this dialogue. The fate of the natural world is intertwined with our own; we must act
now to ensure that future generations do not remember us as the destroyers of the Earth but as its
guardians and restorers.

Ayat Environmental Welfare Society

Ayat Environmental Welfare Society
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Sacred Earth and the Modern Crisis: A Historical Dialogue on Ecology

Environmental degradation is one of the most pressing issues of the 21 century. Its impacts are transmissible
in social systems and affect physical and mental conditions. This has often been described as environmental
racism and occurs at the global level. In modern literature, the ecological crisis is represented as a deep
disconnection and dislocation of the natural world and human society. The term ‘environmental crisis’ refers to
a progressive imbalance of nature, which can be attributed to human actions, especially the overuse of advanced
technology and scientific development. The root cause of such crises lies in the increasing levels of ecological
disequilibrium both domestically and internationally. Various ideologies, schools of thought, economic motives,
and contemporary narratives have shaped and intensified these crises.

Seyyed Hossein Nasr, in his book published in 1968 titled Man and Nature: The Spiritual Crisis of Modern
Man, argues that the ecological crisis that modern society faces is a spiritual crisis, and not an incident of
material progress. According to this viewpoint, ecology is a spiritual discourse that aims to reawaken the holy
qualities and moral orientation of the Earth rather than being merely an environmental discipline. Over time,
ecological debates have revolved around five major schools of thought. These perspectives have remained
central to discussions on nature, ecology, and the Earth. Scholars have identified five main schools of thought
to explain human attitudes toward nature in terms of its preservation and destruction.

The first is the anthropocentric school, which has traditionally been led by philosophers such as Francis Bacon
and René Descartes. This school has had a major influence on environmental exploitation, viewing nature as a
resource for human use. The second is the Mechanistic-Modernist school, which is associated with modern
science and industrial capitalism and has significantly contributed to ecological degradation. It views nature as
a dead system that must be managed effectively. Third, there is the ecocentric school, articulated by like-minded
thinkers such as Aldo Leopold and Arne Naess, which states that nature has ethical value and should be ethically
considered regardless of human interests. The fourth school is the Religious-Spiritual school, which upholds
that nature is holy and focuses on the spiritual obligation to conserve the environment. Seyyed Hossein Nasr
and Max Oelschlaeger are some of the thinkers who advocate this point of view. Finally, the Sustainability and
Environmental Ethics school, inspired by modern environmentalists, researchers, and international bodies such
as the World Commission on Environment and Development, introduced a compromising strategy according to
which people can continue to develop but protect ecosystems. Collectively, these schools shed light on how
divergent ideological views of the world have played a role in the conservation and deterioration of the
environment.

Lynn White Jr.’s prominent essay titled The Historical Roots of the Ecological Crisis (1967) is considered an
important work in understanding environmental ethics. He described Western Christianity, through its
anthropocentric theology, as spreading cultural and material domination over creation. Medieval Christians
legitimized natural exploitation and justified it through the biblical injunction in Genesis 1:28, which explains
that humans have ‘domination’ over creation. Later, the notion of ‘stewardship’ or ‘custodian’ emerged as a
corrective to this domination. Ancient civilizations treated nature as holy, spiritual, and representative of the
divine. The redefinition of nature as an inanimate object and not an entity during the Renaissance and
Reformation in Europe resulted from the change in religious paradigms. The simultaneous development of
modern science, technology, and the capitalist economic system has triggered a rapid increase in the destruction
and exploitation of nature. Since the Industrial Revolution, mostly from to 1760-1850, humans have increased



their uncontrolled actions and vulnerable activities in the environment. Humans have made their lives more
comfortable through technology, industrial growth, and modernization. Several scholars have argued that the
Industrial Revolution laid the foundation for modern environmental crises. Before the Industrial Revolution,
humans did not experience such harmful effects. After the Renaissance in Europe, many scholars developed the
concepts of humanism and secularism in their writings. Subsequently, a negative attitude towards nature has
emerged in human thought and action.

Before modern times, humans largely lived in simple societies, and their economy and survival depended on
renewable energy sources such as air, water, wind, sunlight, wood, and animal labor. However, the Industrial
Revolution changed these modes of life with machine systems and produced machine labor through the
excessive use of natural resources. This shift changed the relationship between God, humans, and nature, with
humans becoming the supreme actors controlling the entire domain of nature. Consequently, material progress
became the main goal, without regard for its sacred nature.

The present ecological crisis largely emerged in the Modern West, where religion was gradually pushed aside
and scientific and technological reasoning was given supreme authority as the outcome of the Industrial
Revolution. In this transformation, nature was divested of and disconnected from its sacred meaning. Within
this intellectual framework, human beings are considered superior and set against the natural world. This
narrative was commonly expressed by Francis Bacon in the form of ‘scientific empiricism.” In his famous book,
The Advancement of Learning (1605), Francis Bacon argued that nature exists mainly to serve human needs and
that science should primarily focus on improving human well-being. He described it as the ‘relief of man’s
estate,” which can be interpreted as improving human well-being through exploiting nature. In addition, modern
ecological crises, also described as the crisis of the sacred earth, are deeply rooted in Rene Descartes
philosophical idea of ‘dualism,” which places human beings at the center of the universe and treats nature
primarily as an object to be controlled and used. Nasr (1996) wrote that this shift “reduced the universe from a
theophany to a factory,” a world without transcendence.

With the rise of modernity, along with capitalist and liberal ideologies, human societies have moved away from
religious teachings on nature. The growth of the capitalist economic system has exacerbated these crises. In
modern market economies, progress is mainly judged by surplus production, high consumption and maximum
profit. Consequently, environmental damage is often accepted as the cost of economic growth. Multinational
companies, rapid urbanization, industrial expansion, pollution, and excessive use of natural resources have
seriously harmed natural ecosystems and made the planet increasingly unlivable.

According to Wael Hallaq and Abu Sayem, these sentiments grew stronger as colonial masterminds seized more
raw materials and natural resources from the colonized nations. As a result, the British indirectly plundered the
environment and natural resources worldwide and introduced contemporary science and technology to the
conquered areas. When people believe that nature is dead, they feel no moral obligation to protect it, and reckless
exploitation becomes the norm.

The 20™ century was the period when trust in modern science and technology was the highest, as many thinkers
saw technology as a panacea, which meant that metaphysics and religion became redundant. The negative
effects of such hubris can be proven by historical examples, including the activity of Mao, who in the 1950s
aimed to achieve the success of his endeavor to conquer nature by the mass extermination of sparrows in China,
which caused an ecological disorder and resulted in nationwide starvation. The discussion around ecology has



not only survived in the twenty-first century but has also influenced a vast number of environmental discourses
in Global North and Global South societies.

The concepts of justice and accountability are at the center of the environmental debate between the global
North and South. Since climate change is a threat to all of humanity, the Global North still holds on to the fact
that environmental protection is indispensable and should be enforced with strict legislative tools (IPCC).
However, critics point out that the major part of past pollution was created by the initial industry of industrialized
Northern countries (UNEP). The Global South claims that it does not have the same responsibility as it has
much less emissions, and it still needs development to reduce poverty (UNDP). Southern scholars emphasize
the significance of climate justice and insist on the need for financial and technological help from the North to
achieve it. In response, critics have argued that inadequate governance and high rates of population growth are
also leading to increasing levels of environmental degradation in the south (World Bank).

One of the biggest dangers to modern civilization is environmental problems, which are emphasized in the latest
Global Risks Report of the World Economic Forum 2025. Extreme meteorological processes (heatwaves,
floods, droughts, storms, etc.) have caused rapid biodiversity decline and ecosystem collapse; major and
probably irreversible changes are occurring in the natural systems of the planet, such as the melting of ice sheets
and acidification of oceans, which has led to a growing deficit of freshwater, and pollutants are present in the
atmosphere, water, and soil. The discussion argues that these two environmental risks are coupled to pose a
serious threat to human societies, economic systems, and sustainability of life on the planet. Furthermore, it
predetermines the continued inability to mitigate and adapt to future climate change.

The discourse between sacred tradition and modernity in the present day is not complete. It can be seen that this
path leads from an ecological perspective to religious reconciliation and from the critique of history to the
metaphysical thought of Nasr. Because humanity has lost the inherent values of the Earth, we are facing an
existential and environmental crisis. Furthermore, we are facing a civilizational crisis along with an ecological
one, which is a clear illustration of how modern society understands its position on the Earth. The spiritual
concept of nature should be reconsidered in this context. One need not reject science and technology and turn
back to an idealized past to rethink the notion of a sacred Earth. Instead, it is a process of recovering moral and
ethical connections with nature. The exploitation of natural resources, coupled with custodianship for the
survival of the fittest, is not mutually exclusive, as this historical ecological discussion suggests. The
sustainability of alternative lifestyles was also discussed. The systems of indigenous knowledge, philosophical
ethics, religion, and environmental governance all facilitate boundaries, harmony, and respect for nature in the
same way. These views provide an ingredient that the modern environmental discourse frequently lacks: a
picture of why the Earth is valuable to more than is denoted by its economic worth. However, they fail to provide
ultimate solutions to environmental problems.

Mujahid Ali



Cosmos, Spirit, and Justice: Exploring Universal Order and Moral Responsibility

Nowadays, the question of climate justice has become the center of global attention. Governments, international
organizations, and environmental activists increasingly seek solutions through technological innovation,
economic reforms, and political agreements. These efforts are undoubtedly important; however, they often fail
to address the deeper roots of the crisis. Climate or environmental justice is far deeper than its outward
manifestations. It cannot be understood merely through economic or scientific frameworks because its origin
lies in humanity's worldview. The ecological crisis is, above all, a crisis of consciousness. It demands an urgent
transformation in the way human beings understand God, the cosmos, nature, and themselves. The dominant
modern worldview has cultivated a culture of greed. This greed operates at every level of society—from
individuals and corporations to nation-states and the international economic system—where a small global elite
controls a disproportionate share of the world's wealth and natural resources. Within such a framework, nature
is regarded primarily as an object of production, consumption, and exploitation rather than as a living participant
in the web of life. Therefore, environmental destruction is not merely an unintended consequence of
industrialization. It is the logical outcome of a worldview that has severed humanity's spiritual relationship with
the cosmos.

“Climate justice is not merely an environmental or economic issue. It is, above all, a crisis of worldview.”

Medieval civilization, despite its limitations, generally understood humanity as existing within a Divinely
ordered cosmos. This worldview began to change during the Renaissance. The Renaissance gradually replaced
this vision with an anthropocentric worldview in which human beings increasingly became the center of reality.
As John Opie argues in his article Renaissance Origins of the Environmental Crisis, Renaissance humanism
celebrated human autonomy and creative power. At the same time, it increasingly separated humanity from
nature. Nature was no longer viewed as a sacred order reflecting Divine wisdom but as an external reality to be
mastered, reshaped, and subordinated to human purposes. This anthropocentric shift laid the intellectual
foundations for the modern technological domination of nature.

The Renaissance undoubtedly produced extraordinary achievements in art, science, architecture, and literature.
However, it also encouraged a conception of humanity that increasingly detached itself from both the Sacred
Order and the natural world. Human freedom came to be understood as independence from the cosmic hierarchy
rather than as participation within it. As Opie suggests, Renaissance culture gradually abandoned the medieval
ideal of mutuality among God, nature, and the human being. Instead, it promoted a vision in which nature
existed primarily to serve human ambition. This separation became one of the intellectual foundations of the
contemporary environmental crisis.

The same tendency continued through later intellectual movements. Darwinian evolutionism interpreted
humanity primarily in terms of biological evolution and adaptation. It encouraged an understanding of life that
marginalized metaphysical purpose. Freudian psychologism reduced higher human aspirations, morality, and
religion to expressions of lower psychological drives. Postmodern relativism further dissolved objective truth
by reducing reality to social construction, cultural conditioning, and subjective interpretation. Although these
movements differ significantly from one another, they collectively contributed to the erosion of humanity's
awareness of the spiritual dimensions of existence. The cosmos became merely matter in motion, while the



human being became either an evolved organism, a psychological mechanism, or a socially conditioned
identity.

Such perspectives inevitably produce a civilization driven by endless consumption, technological domination,
and ecological exploitation. When nature is stripped of its sacred significance, forests become timber, rivers
become commodities, animals become economic resources, and even human beings become instruments of
production and consumption. Environmental degradation, climate change, biodiversity loss, and the increasing
threat of global catastrophe are, therefore, not isolated problems. They are outward manifestations of an inner
spiritual disorder.

The alternative requires the recovery of spiritual consciousness. Humanity must once again recognize the
correspondence between the macrocosm—the universe—and the microcosm—the human being. This
recognition has been preserved, in different forms, within the world's authentic religious traditions. Islam,
Christianity, and Judaism affirm that creation reflects Divine wisdom and that humanity serves as a moral
trustee rather than an absolute master of the earth. Likewise, Hinduism, Buddhism, and many indigenous
traditions recognize the sacred interconnectedness of life and the ethical responsibility of human beings toward
nature. Although these traditions differ in theology and metaphysics, they share the conviction that the natural
world possesses an intrinsic significance that transcends material utility.

History demonstrates that civilizations remained comparatively more balanced when their understanding of
nature was guided by a transcendent vision and spiritual consciousness. The environmental crisis intensified as
humanity increasingly abandoned this sacred vision and embraced a worldview centered on autonomous human
desire, technological control, and unlimited economic growth. Even modern threats such as nuclear proliferation
ultimately reflect the same spiritual crisis that underlies ecological destruction: the belief that human power can
exist without moral and metaphysical responsibility.

If humanity genuinely seeks to survive the environmental crises of the twenty-first century, it must look beyond
technological solutions alone. Climate justice requires a transformation of consciousness before it can become
a transformation of institutions. Justice is not simply the equitable distribution of resources; it is the restoration
of the proper relationship between the Divine, nature, and the human being within the hierarchy of being. Only
when the cosmos is recognized as a sacred reality, and the human being as a spiritual microcosm participating
within a greater cosmic order, can environmental justice become enduring and meaningful. Without the
recovery of spiritual consciousness, humanity will continue to mistake the symptoms of the crisis for their cause
and will remain unable to heal either the earth or itself.
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